Introduction
Resolute. Glorious. Triumphant. These were words that the surviving Jesuits used when writing to their leader and confidant Mutio Vitelleschi about the deaths of their brothers in Japan. The glorification of death of the early 17th century Jesuits in Japan was not new as it was a practice that stems beyond the early Christian Church and well into Biblical scripture and the archaic period. Each civilization had an underlying purpose for such descriptions, such as ethnocentrism or rights activism, but what purpose did such vivid albeit horrific descriptions of death serve to the Society of Jesus?
1 Without the appropriate amount of understanding of the aim of the Jesuits as well as their view of the Japanese, these deaths cannot be understood from the perspective of the Jesuits;
as martyrdoms. This chapter provides insight on why these letters written to Vitelleschi 1 Despite differences in opinion of what constitutes martyrdom among scholars it can be agreed that the audience reaction to people such as Socrates, Martin Luther King Jr. or Che Guevara could be deemed as a modern form of martyrdom.
Although Jesuit expansion back in Japan was initially not deemed a threat, the conversion of certain daimyo to Roman Catholicism produced fears similar to those expressed by Xavier's daimyo. In 1600 the decisive Battle of Sekigahara brought Japan's warring state to an end. Tokugawa Ieyasu took control by creating a Shogunate. (Mass, 1985, p.9) 10 This Tokugawa Shogunate entailed a reign of national hegemony and lasted until 1868. By 1614 an official anti-Christian edict was promulgated by the Shogun under the influence of the VOC. 11 Daimyo, Jesuits and other converts of lower rankings who had accepted the Christian faith were told to renounce it or face death or banishment under this edict. The propagation of the faith had become effective and the number of reported converts ranged nearly 300,000 by 1600. 12 Eager to consolidate his newly found power
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Christians were no longer welcome and any pursuit in breaching this edict was met with the penalty of death. The edict was put into relentless and systematic effect causing converts to renounce their faith or suffer the penalty of death by sword or fire. Absolute banishment had reached its pinnacle and from 1635 onwards another edict, Sakoku, was promulgated to dissolve all Spanish and Portuguese trading relations in Japan. (Laver, 2011, p. 14) The Holy Roman Empire's establishment in Japan was officially over and the VOC at its pinnacle within Japan's only open port near Nagasaki.
Despite the anti-Christian edict there were remaining Jesuits in Japan well into the 1620's. 14 Discovered surviving Jesuits were banished and set sail for Macau, China. It was here in Macau that they had sent detailed letters from the years 1625 to 1627 reporting these deaths to Rome addressed to the Jesuit leader and confidant Superior General Mutio
Vitelleschi. The sources Vitelleschi had used are letters or travel reports from purported eye witnesses. No matter their accuracy these direct testimonies through letters, despite the horrific descriptions of deaths that will be analyzed in the next section, were typified as a whole as a successful mission.
Life of Mutio Vitelleschi
Born in Rome on 2 December 1563, Vitelleschi was of a prominent Roman noble linage.
He was the third born of his three brothers raised among servants and a maestro. Under his maestro's influence and his father's disapproval Vitelleschi joined the Jesuit order at nineteen. The inner circles and connections that Vitelleschi's family had moved him procured a position as assistant amongst the more notable Jesuits such as the 6th Superior General Acquaviva. His studies were similar to that of Trigault's and all brothers within the Society however his connections earned him after his teaching a position as rector 16 According to Bireley, this was not the first nor last time the Jesuits came under fire for their prying influence in matters of the court.
17 Rerum memorabilium in regno Iaponiae gestarum litterae annuae, ab anno 1619 -1622 was published in 1625, three years after the retrieval and compliation but was not translated in other languages and Iaerlicjken brief van het jaer 1624 aenden seer eerweer the second published in 1628 and is the second edition. While letters were received in the past and Vitelleschi had published them as well the very fact that Vitelleschi waited over four years to publish the first version leaves the question as to why he had waited so long to publish this round of letters. 
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The Iaeliicksche Brieven
The sanctioned publication of Iaerliicksche Brieven was announced as the closing chapter on the mission to Japan and its translation of the original Italian version was written by one of the surviving Jesuits who had written on the year 1625, Joannes Baptista Bonelli.
Other than in the Dutch language it was translated into other languages for supporters of the Holy Roman Empire amidst the Thirty Years War. 18 Within it were the letters written directly to Vitelleschi from the years 1625 -1627 by four surviving Japan mission that Vitelleschi had never visited Japan but it can be agreed that their sources were based the letters they had received from the Japan Jesuit mission and that all affiliated persons mentioned were of Catholic faith.
Iaerliicksche Brieven are letters that contain purported first-hand information of the Jesuit missions in Japan as well as the treatment of the Jesuits by the Japanese authorities, vivid descriptions of the Jesuit and convert martyrdoms and stories about the Japanese empire itself in its customs, usages and daily life. However there is more emphasis placed on Jesuit and convert deaths and the later information is masked or rarely discussed as this information of customs and daily life is only described in the 'first book' by Bonelli.
It should be noted that the residences discussed in these letters are from the southwest region of Japan, including Nagasaki, Omura, Bungo, Firando, Arima, Buygen, Cicugo. Their mention is only done so in ambiguous chronological order rather than regional. This implies that the four Jesuit brothers who had written these letters to Vitelleschi had not seen most of the events they depicted but had extraneous sources. 
Murderers and Converts: The Two-Fold Interpretation of the Other
Dedications and prefaces of books are the best way to understand the mindset of the author especially when it comes to how they perceive the Other. However it can be understood that "The very fact of recognizing someone as 'other' implies, of course, a conscious or, more likely, unconscious concept of 'self', a notion that enables the "I" to judge in which ways he is different from "You"." (Rietbergen, 2002, p. 66 
Explaining the Unexplainable -A Depiction of the Pious Death Equates Success
Simply choosing the topic of 'death' will not suffice as it is too broad of a topic in itself especially in relation to the martyrdoms. For this reason I will choose to delegate between two topics of key interest amidst the mayhem of persecutions that point to the Jesuit understanding of the Other while validating their mission as a triumphant success. The first is the depiction of an obscure sense of 'jurisdictional' system -more notably the term 'rechters' or 'judges' on pages 75 through 76 in Vitelleschi's Iaerliicksche Brieven and the second on its relation to the eager death of one convert which is synonymous to the crucifixion of Christ.
The New Testament iterates that persecution is an accepted norm for Christians or those that abide by the commandments and teachings of Jesus Christ and his benevolent father God. These anecdotes bid fair warning to those who accept and live by his teachings. 23 Invigorated by this type of piety and spirituality that had been taught by Jesuit priests, 23 Most notable of these is when Jesus spoke to his disciples on several issues at the Feast of the Passover or what is better known to as the Last Supper. He acknowledged with a troubled spirit the betrayal he would suffer and also spoke to them about manners pertaining to love and persecution for their faith in him and God. "If the world hates you, know that is has hated me before it hated you." John 15:18, NIV Iaerliicksche Brieven demonstrates converts resonating their teaching's of Christ in the most profound manner possible. This one in particular draws up on this reverent action.
"...a few days later he (Thomas Quiyemone) was summoned before the judges and asked by them if he was Christian.. which he assured them; they began to advise against it with multiple reasons; but not progressing they sent him to prison. And
Tono who was far from everything witnessed: of who came after four months the order that they should put him to death. Judges brought him before them and asked if he felt the same, but understanding that he didn't change ordered the sentence to be carried out. (p.76) This passage depicts the well-known method of 'judges' compelling converts to renounce their faith under the penalty of death under the Tokugawa shogunate. 24 The key actors in this passage; the convicted Thomas, the judges, the guards, the orderer of this execution and the executioner. However it should be pointed out that from the perspective of the Jesuit who had written this letter, it cannot be conceived that he clearly understood the jurisdictional order of the Tokugawa shogunate. As such for Bonelli, the Jesuit who had written this letter to Vitelleschi, it made sense to place deaths such as the one described above, in terms of an ad hoc jurisdictional system similar to that of one in Europe that contained a trial with judges, executioners and witnesses.
Bonelli was not far off with the exception of names and what their function was. "In the Tokugawa period there was no one set of laws unifying the country. While the shogunate did issue basic guidelines and directives to various provinces, the internal operation of each domain remained under the control of largely independent daimyo." (Botsman, 1992, p 2) What is more is that trails, such as the one depicted above, were rare with the exception of the rōya in Edo. 25 However to state this conflicts with the passage above where the convert by the Christian name of Thomas was incarcerated for four months then brought before the judges. How can these two facts, one from seventeenth century travel writing and the other from scholarly study, be synchronized without implicating that one provides false information? 
